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which are so to the sick : nor again those to be white*
which appear so to persons with diseased eyes. Or should
one answer thus,, that pleasures are eligible, but not from
these sources; as wealth is eligible, but not to one who gets
it by treachery ; so is health, but not to one who gets it by
eating all kinds of things. Or is it not rather that pleasures
differ in species ? for those which proceed from honourable
sources are different from those which come from disgrace-
ful ones 5 and it is impossible to have the pleasure of the
just man without being just, or that of the musician, with-
out being musical; and so in other cases.

5, But the circumstance of the friend being different from
the flatterer seems to prove either that pleasure is not a good*
or that pleasures are different in species $ for the former
seems to associate for good, the latter for pleasure $ and the
one is reproached, but men praise the other $ as if they asso-
ciated for different motives, Secondly, And no one would
choose to live, having the intellect, of a child throughout his
life, taking pleasure in those things which please children,
even to the greatest degree 5 nor to take delight in doing
any disgraceful thing, not even if he was never to feel pain for
it. Besides, we should take pains about many things, even if
they brought no pleasure, as seeing, remembering, knowing,
possessing virtue. But whether pleasures follow these things
of necessity or no, makes no difference j for we should
choose them, even if pleasure did not arise from them.

6- Consequently that pleasure is not the summum bonum?
nor every pleasure eligible, seems to be evident: and that
some are eligible for their own sakes, differing either in
species, or the source from whence they come. Let this then
be sufficient as to the opinions which have been entertained
upon the subject of pleasure and pain.